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Dr. Bryna Jocheved Levy 

There is a quiet revolution taking place today in clossrooms and hals of study. in 
synagogues and homes, in Israe, in America, and throughout the world. Far from 

the hue and cry of the someftimes acrimonious debate about the involvement of 
women in public Jewish life, fhe sfudy of Torah s changing the way Jewish women 
view themselves and their connection to Jewish tradition. 

In the early years of women's Torah education, women were offered a basic 

school curriculum stressing practical halakhic knowiedge and other morally 
edifying studies. This itself was a concession to the changing times. Fearing hat 
women would leave the religious fold. the Hafetz Hoyim rendered his famous 
pesak that women should lean Scripture and ethics2 This ruling served as the 
bosis of Orthodox Jewish women's schooling, starting a process which has 
continued unabated to this doy. 

Today, in many circles, the initial limits on the scope of women's Torah leaning 
have faded. Recent years have seen the inclusion of Talmud and ofher subjects 
which were hitherto considered to be the exclusive province of men's Torah study. 
However, the major change is that now women have the opportunity to study 

Torah on a high level, not only in practical preparation for a career in teachin9 
but as Torah lishma. 

While women's precise halakhic obligotion vis a vis Torah study is a complex 

question,3 it was not the desire to technically address this particular issue which led 
to the establishment of batei midrash for women. The recent surge in ne 

involvement of women in serious Torah learning may have begun in some auaners 
O a stafement of feminism. However, the constant growth in this important fren 

comes not from contentious motives, but rather from women's deep desire 1o 

Ochieve spiritual fulflment through talmud Toroh 

profoundly positive development has yielded interesting fruit. In the course or 

uantifative parity in the study of Torah, women have discovered nar 

here is a qualitative difference in the way they lean Torah. In a very shor me. we 

v progressed from imitation to innovation innovation in search of fradiion. 

M oda Omen are talking Torah. We are finding our voices, conversing win oner 

na new spiritual dialogue, one whose point of departure is the naiokC 

CY of life. We are discovering that the emotional and intellectual hemes wc 

Oe texts of Torah resonate deeply within our own Ives. 



This realization has found expression across the entire range of Torah learning. t 
appears in the world of aggadah - in which the emotional undetones of a tale or 

a parable may be uniquely perceived by ears sensitized to human emotion 

through years of nurturing and care-giving. It appears in the perception of o 
halokhic distinction one which mighf seem fo the male reader to be purelv 

formalistic. but is revealed to a woman's inspection to be deeply rooted in 
psychological subtleties which bring new meaning to a familiar Iaw. 

Allow me to describe to you this dynamic meshing of text with life. The followina 
vignettes are telling indicators of the power of Scripture and tradition to strike 
responsive chords in their readers. They ilustrate the experience of talmud Torah for 

women students and teachers, and demonstrate that women today have the potential of effecting an important new development in he spiritfual life of the 
Jewish people 

All of the episodes described here are true. They are experiences which I have shared with my students at Matan (Machon Torani LeNashim), where women of al 
ages and all walkS of life come to actively engage in talmud Torah. Here the women of Jerusalem leave politics behind, seeking to uphold the blessing of la'asok bedivrei Torah to immerse themselves in study fo enable them to live enriched Torah lives. 

The following are but a few journal entries in the life of one privileged to teach in SUch an institution. 

If is a few days before Rosh Hashanah in the city of Jerusalem. The room overtiowing with women who have come to prepare themselves for the Days Awe. Iogefher, we begin our study of the opening section of the Book of Samuet which we women will hear recited as a haftarah on Rosh Hashanah. Today we read it ourselves. 

We read of Hannah's childlessness, and how she is taunted by the jealous re Hannah grows used to her rival's harsh words. Paradoxically, if is ne O EIKanah who causes her grief. He says, compassionately: "Hanndn, ted to Crying and wny arent you eating? Why are you so sad? Am Inot more u you than ten sons?"4 

an. 

One of the women in the class points out that even Elkanans e 

The 
for his wife demonstrates his lack of understanding or 

children 
SuDstifufe for the children she does not have; she lacks motherhood. only 

niidren, bur 



Another student adds nar Tnere is an additional dimension present in the 

dialogue. What Hannan suddeny realizes is that Elkanah is resigned to her 
childlessness.5 Her despalr af DeiNg urferiy alone in her hope of deliverance pushes 

her to make a bold move° she will go alone to the House of the Lord. There she 

l 0Our out her heart. She wll say out loud what has been left unspoken. She will 

express what is in every woman's heart 

Master of the Universe! All that you have created in woman is 
purposeful. You have created eyes with which to see, ears with 

which to hear, a nose for smeling, a mouth for speech, hands for 
toil. legs for walking. These breasts which you have given me 
are they not for nursing? Give me a son so that I may nurse him" 
(Berakhot 31b) 

propose to the class that the thrust of this midrash is that motherhood for Hannah 
is the utimate expression of spiritual self-actualizafion. It is through her physical 
being that her spirit will find expression. She longs not only for a child, but for 
purpose and fulfillment. 

AsI make this statement I weigh each word carefuly. I stand before a group of 
women both like and unlike myself. teaching about childbirth. motherthood and 
self-actulization, through the agency of a Biblical text. I empathize with the pain 
of our heroine, and delight in her joy. But there are women in the class who identify 
with her even more closely than l. 

ook up from my books and I see two sisters, whom I know personally: the older 

chidies, the younger pregnant with her fifth child. I wonder how they relate to 
nis chapfer It s a story which they have read and re-read. How, I wonder, are 

ney reading if now? I ask myself how they relate to each other. They are not rival 
wIves vying for the love of one husband, but the fulfillment of the one and 

emptiness of the other are very real parts of their lives. It must be difficult for them 
to relate to each other: so much must remain unsaid between them 

nve known these sisters for years, yet not well enough to get close to their 

Wounds. I wOuld like to share words of encouragement, yet I fear to say that which 

mght offend or hurt. However, by learning the story of Hannah together with them, 

con ofter hope and comfort. I know, too. that other women in the class are 

King of and silently praying for their childless classmate, and for other friends 
orelatives who have not been blessed with children. Scripture gives expression 
fo things which they dare not say. 

dClose my Tanakh, I ponder the awesome responsibility inherent in Tedcning 
s of Torah which touch souls so deeply. I recall the teacher's prayer or R 

Uniah b. Hakannah (Berakhot 28b 1a7 y7N° N>v 'nN 'n T92n 37 n 
npN "May it be Thy will, My Lord. that no mishap be causea oy 

teaching is classroom session has made me realize the relevance of nis 

Yond the realm of halakhic ruling. We have studied a chapter of ianOkn, 



he 
and I pray that my riends shal ind joy. Comtort and hope in the words which 
biblical text directs me to say. Ihis kosn Hashanah we will sing Hannah's song it our 

hearts, transformed, as prophecy ror all inose noT yef blessed with motherhood 

a Another class draws to a close. Ine women Tile ouf. As I puf my books awoy 

approached by a woman in her mid-tirTes. Sne, foo, is on her way out, but Tirst sh 

says: "I must thank you- your class was a great comfort to me". 

think to myself: What kind of comfort? I had just finished teaching Tpy pNN n) . 
a 

biblical injunction which the Rabbis of the lalmud apply foa fascinatina moral 

dilemma 

Two men are traveling in the desert. They have only one canteen between them. f 

they share it. they will both die. If one drinks. he will survive, but his companion wi 

not. What are they to do? Ben Petura contends that they should share thetir water 
so that neither will witness the death of his fellow. R. Akiva argues that the owner ot 
the canteen shall drink, in accordance with this biblical ordinance: "Let him live by 
your side"- with you, not instead of you. Your life fakes precedence over that of 

your fellow.10 

We had considered and debated the divergent views. Whose life takes 
precedence? What if one is a child and the other an aduit? What if one is a 
person of greater religious stature? What if the travelers are a man and a woman 
How do we measure the relative value of life?11 

Our discussion was animated and, no doubt, intellectually stimulating, but hs 
woman found it comforting. Before I can consider what she meant, she provio 
the explanation. 

"You see, I work for Yad Sarah, a volunteer organization which lends mea 
equipment. Of course, we never have enough to go around. My job Is tO mo 
and death decisions. Should this respirator go to an 8-month old oooye the 80-year old woman? A part of me dies every day. I never know ir v nde righf choice. Our study of the sources has taught me that tnere 
absolute right decision. I find comfort in that." 

gemarot, and teshuvot bearing on the verse as a theoren 
ne 

vanoUs 
miarasn am sfunned by the passion in her words. I had taught fhe vo ere wos 

Woman who was living the halakha every day. By redding 
experiences, she has revealeda new facet of Torah. 

PxTs 
inlight 

of 
ne 

On another day we begin our class elsewhere. We find 
ourselves 

in 
Poldru 

nt 

are lóth century. The following case is under consiae 
n 



the road. The young coachman rode ahead on the 

A Jew and his driver took to 

oses pulling the wagon, nis masrer 
sar In ne carriage. He passed the time by 

aning his pistol. Alithough he inTended to empty fthe barrel and shoot into the 

ir his hand slipped and he killed his taithful servant. He immediately made his way 

to the town sage, asking how To afone for his fragic eror. Eventually he found his 

way to the Rema in racow, no ruled fnat he was to go into exile for a full year, 

never sleeping in the same place for two consecutive nights, in addition to fasting, 

making 
confession, and obserVing ne anniversary of the death every year as if it 

were the anniversary of his own father's death. 

We consider similar Cases in the responsa of R. Abraham b. Isaac of Narbonne, 13 

R. Jacob b. Judah Wel, a R. Yair Hayim Bakhrakh, R. Joseph Hayim of Bagdad,l6 

and R. Isaac Jacob Weiss." have broughf these sources to Our classroom in an 

effort to gain some understanding of the biblical and rabbinic philosophy of 

halakha regarding Arei Miklat, the cities of refuge, the institution designed to deal 

with accidental homicide. Are these cities of refuge simply safe-havens from 

relatives thirsty for blood-vengeance? Are they a form of punishment. a type of 

exile? Perhaps they are a method of atonement. As we fun the pages, we 

traverse the globe and travel through time. The women of the class are struck by 

the recurrence of the issue throughout Jewish history: accidental homicide, in a 

world with no biblical cities of refuge. What operative principles for such cases can 

be derived from the Torah and the teachings of Haza>? 

Ihe women concur that of the above-mentioned approaches to the problem, the 

opportunity for atonement offered by the cities of refuge is of paramount 

mportance. This process is linked by rabbis of later times to ofher practices, so thaf 

d person responsible for accidental homicide might make amends. 

AS Class ends, students leave our hall of study with much food for thought. ne or 

pproaches me. "Thank you so much!" she says as she hugs me. and ledves 

WIinouf another word. She has left the interpretation of her words up fo me. 

What r Was it that moved her so? I pause to think; then. it all becomes clear. Her 

a bulding contractor, was involved in a renovation project. A fembIe 

p Took the liífe of a child - a case of accidental homicide. For her, fnere wOs 

eh 
eorefical about our discussion. It was a live issue, a raw nerve. For nis 

udent our class was a form of atonement, resolufion, cloSure 

y Kept on walking and talking, a fiery chariot with fiery noise 

wen ppeared and separated one from the other: and Enycnu 

TO neaven in a whirlwind" (2 Kings 2:21) What were ney 



talking about?..Eliyahu fook leave of Elisha with words of 

Torah..hey were recifing the Shema.. "19 

It is Eliyahu's final hour on this eartn. He must pass his mantle on to Elisha, his 

disciple. They walk together engrossed in discussion. what was it that they 

discussing ? Keriyat Shema. 
were 

What possessed the rabbis fo offer this Suggesfion? A student surmises thot th 

opinion is simply a function of the final hour, the recitation of the Shema is the final 
religious act performed before death. Another student points out how the Rabbis 

cleverily interpret the phrase "Veshinantem Levanecha 
Bam.. Uvlekhticha VaDerech'. Yet another woman looks for a deeper meanina, 
unpacking the fundamentals of religious dogma contained in the Shema., which 
Eliyahu the Master reviews with his student before his final departure. But our 
discussion has not ended. Another voice is heard 

VeDibarta 

"You know, Bryna, I haven't thought about it in years... I was only a child..It was the 
summer of 1944. My mother and I had fled from Poland to Czechoslovakia, from 
there to Hungary, and then we found ourselves in Rumania. It was in Rumania that 

we managed to obtain Brifish certificates allowing us to leave for Palestine, by woy 

of Turkey. Three ships were waiting at the port. Although my mother and I were 
booked on fhe second ship, my mother bribed an official to let us on the first, to be 

with our only surviving family. for fear that we would once again be separated. The 
ships set soil and we felt as if we were finaly on our way to some sort of secure 

destination. Sucidenly we were attacked by a German submarine. Two of the
three ships sank. leaving no survivors. Ours was next. The captain jumped ship. We 
al gof fogether on the deck. held hands, and said: "Shema Yisrael Hashem 
Elokenu Hashem Ehad. We were preparing to die..Miraculously, we sailed along 

unmolested and reached our destination. 

She glanced at the Tanakh before her, and then up at me, and continuea. been over 50 years..suddenly our study of the final journey of Eliyahu and Ei Keriyat Shema, of the fiery chariot which separated them. unearthed a 
which time had long since buried.". 

t has 

ory 

What was it about our story which awakened this Iong-suppressed ne 
mory? 

Was it a yearning of an orphan of the Holocaust which stirred her? Perhaps it was the continuity embodied by Elisna, to se0rcn pick up the mantle of his father20 and start again, without TU lical episoo TOr a past he knew he could not retrieve. What is clear is thaT inis had leapf ftwenty-eight hundred years into the future, enaping penence a catharsis of spirit which had been denied her for mod 

Eliyahu 
for the immortality of 

ability to 

Woman fo 

her i 

Turn away from the class, knowing now that the miard parting from Elisha poses another question as well: win w pupil? 
5NiC 

account 

of Eiyanu 
er leave 

/ith what does a 
teacher 



The Rabbis have enriched me wIin neir insight, and as a teacher I have passed it 

an to this student. HOW moving is na she has, in fun, offered me an additional 
dimension of this lesson which I had never imagined. 

As our class begins. the women open fo the thirty-ninth chapter of Genesis. Joseph 
is pursued by the wire or Ponpnar. Ailrnough the Bible fully describes the external 

events, the Rabbis suggest what was going on at the time in Joseph's heart. 

JOseph, finding himself alone with Potiphars wife, is about to fall into the alluring 
clutches of sin when he is halted in his tracks by the image of Jacob his father, his 

mentor, his consclence. He sees his fathers face: he hears his voice 

At that moment, he beheld his fathers countenance through the 

window. "Joseph, your brothers' names will be inscribed on the 

stones of the ephod. It is your choice: Will you be inscribed among 

fhem, or will your name be erased and you remembered as a 

companion of harlots?" 

JOseph's father suddenly appears in the window, in the opening in the wall which 

has separated Joseph from his family, and which might separate him forever from 

ne destiny of Benei Yisrael. His actions now will determine his place in the roster or 

Shivtei Kah. Will he become one of the stones of the ephod, engraved forever on 

the mantle of holiness? 

A Woman sitting on the left explicates this midrashic Text. 

wyOrother and I were taken from Belgium to Auschwitz. Just before we were 

my brother said, 'We will never see each other again, so let me Tedcn you 

niarash about Joseph and Jacob. Whenever life will presenf you witn mord 

as, see my face and you will know what to do.' If is tnis miaras w 

served 
9ide me through many lonely and difficult ordeals," tne STudent 

explains. 

co amazed by the power which this midrash has given fo nis wo 

WOSa 
survivor, one whose world was held together through 

nis 

this 
noral midtoeh 

resolve which he transported from his fathers house. It 

but 
is temptfing 

in fact it goes 
to view 

rar 
S midrashic text as classic example of Freuaid tation, loneliness nor ev 

deeper, Jacob was the moral anchor which neie 
COuld destroy. 



In the silence which envelopes our classroom following this moving recollection 

s 
we realize that our friend has COprurea ine power of lorah. This midrash served 

her anchor, her link with her brorner wno was Taken from her, with her forebeo 

hwitz, 
perhaps: but it was also her bridge into Tne future, a future which, in Auschu 
could only be considered a wd dream. T was Joseph the slave who left rope 

with her; Joseph the dreamer wno accompanied her fo her new life: but Josenh 
Joseph 

the stone in the ephod who sits in our shiur today. 

The Midrashic prayer of the midwives, Shifra and Puah, is Our point of departuro 

The midwives women who bring life info the world- find themselves commander 

by Pharaoh to be the agents of death. Ihey are caught befween a rock anda 

hard place. The death of innocent babies, or heir own. Iheir recourse is to prayer. 

"...nnw) onb m woy 
And they gave lfe to the babies...Ihey stood in prayer and 

said to the Holy One, Blessed Be He, "Master of the Universe, 

give them their lives!"2 

The silence of the classroom is shattered by a sudden outburst of tears. What was it 

I said? I have taught this midrash dozens of times. It is most certainly poignant. but 

I had never thought of it as painful. The student explains about her baby with a 

congenital heart defect, and as she does we witness her becoming an 
inseparable part of the text. She cries as she utters the prayer of the midwives, 
"Master of the Universe, give them their lives!" 

After class the student comes to seek advice to help her through her ordeal. 
immediately realize that I have nothing to add. In our Beit Midrash she has alreody 
found what she needs. The spiritual fortitude of Shifra and Puah described by the 
Sages has inspired her to find strength, to shoulder her burden and to go forward n 

life. 

rst am haunted by the slent stare of the woman still mourning the death or ne 
child. We are studying 2 Samuel 12: Batsheva gives birth to a son who, as ne 

of David's iniquity, will nof survive. The Bible describes the weeping and pee 
ence 

of David', yet the mourning and pain of Batsheva, twice the victim of D 

fragic weakness, is not portrayed. Did she not mourn? 

fruit 

The silence of the student frls the vacuum in the text. 

STory or 

A key chapter in the tale of the downfall of the House of Davia 
Amnon's rape of Tamar. This is indeed a "text of terror, Wo by Tomai deeply affected by Tamar's fear. pain and anguish. We are gp 

nen readers are 

8 



rud mstertu cerrcs 1o wrd of Amnon's advances. In her last Jes Ts S Pee DET tO me krg he wil not refuse me to you" rC On t1e O G6. E O ETO O coced to Amnon suggesting that 6 nory rarri rG rar KirG Dovd il coorove! 

Hd toe ye douty unETonang he cgc of this apoeal. It Tamar was ACis at ister, e te mantans. how could such a union be approved? 

Tr os con n Iarar Wa e cOugnter of a captive woman (yefat toa gd erefore haakncaly o Amnon's sster. in this attempt to avoid the rotyrg cuin hat Amroni's sin entailed incest in adaition to rape. the Dgs Oe Torors very own statement 'Plese speak to the king he will not rafusse rre to yos asa proof tet. 

As wsTen f jerusoem, we redd the annas of the Davidic dynasty in our Bet 
Midrash, osted near the City of David. We share the pain and humiliation of our 
ster of gsnerations Ogo we might walk on the same stones which long ogo were 
wet wth her tears. The ingenuty of Hazats interpretation is clear, but we continue 

to dicuss fe possoge. straining to hear Tamars own voice. pleading. across the 

cho of the dges. 

cleor wggests one student, that Tamars statement is her final attempt to 
wrd off Amnon's heinous atack. Rape is a fear that women live with. Don't many 
of us envision that f we ever found ourselves in such a position. we would 
regtiote ith the rapist, that we would offer ourseves in some other way. to avert 
his viclence? Tamars proposal has nothing to do with her halokhic status vis a vis 

hrrron, she's just grosping ot her last strawa 

ces are exchanged among the students; we all feel that Tamars voice has 

neard in our classroom. We reread the verse, and her words cry out fo us 

OCro8s the generations. The Rabbis seek a halakhic solution to the halakhic 

Gn, Tamars problem is survival. There is no deeper 'omek peshuto shel mikroO 

on that. 

DmaN nN nO) DnbNni nDNn DnITn inx °n" 

Some time afterward. God put Abraham to the test. 

one of r 
Say about the Akedah. but my class has been taken over Dy 

S. Her questions are probing: her comments rich in insighr. 
Ihis 

nusband, like many other Israeli parents. have walked Tne long 

d to their own personal Akedah and returmed withour tnelr so 

of this woman's understanding Her Ytzhak. a soldier in the lsraeli army. fell in 
ent years studying This biblical text, yet nothing I can say 

approaches 
he 

hove 

GVary De will never laugh again. Her husband 
reads this Torah portion in shu 

*ON Hashanah; today she teaches it To us a 
Lstonon- 



"npa ype me 7SN DNN WN S>...onmaN SN D'pN VDN1" 

"And the matter atly troubled Abraham for it concerned his son" 

we learn about yet another trial of Abraham, this time a domestic conflict 
afecting the greater good of the family. Sarah is certain that Ishmael must go. His 

negative infuence on her son lsaac is clear. Abraham, a father at long st, is 
terribly pained by the thought of banishing his son.28 The decision to heed Sarah's 
demand is rendered by the Almighty. Only He has the perspective and objectivity 
necessary to make this judgment. Was this the only resolufion pOssible? 

A Ively discussion ensues. I am attacked with angry and difficulf questions: nof 

Textual but moral. They are being asked by a woman with a refarded son. The 
expulsion of Ishmael is a test case for her. She and her husband are grappling with 
the question of whether they should institutionalize their son or keep him at home. 
ney rear the effect of his behavior on ther other child. They have not been 
privileged to receive the word from on high: the story of Genesis 21 is the closest 
they will come to revelation. 

These storios are moving. but women's Torah leaning is not composed only of such 
moments. We also spend long hours poring over Midrash Tanhuma or reading a 
feshuvo of Radbaz (R. David b. Zimra). in our efforts to understand the basic 

meanings of the texts. These accounts. however. demonstrate a striking and 
somewhat radical point: it is precisely the subjective, emotional, "feminine" 

cognitive style, which for years was asserted to be a barrier to women learning 
Torah propery, which is precisely what has yielded such deep and moving insights 
into the Word of God. We have only now begun to discover the contribution 
which we can make to each other and to all those who love Torah and seek its 

inspiration. 

All of the women I have described here and countless others have found their 

way to the Beit Midrash. It is here that they become part of a new generation of 

Talmidot Hakhamim, women who are the students of the Rabbis, who are 
mastering the wisdom of Torah nof only by andalyzing the sources but by engaging 

them: by apprenticing thermselves to the Sages. 

There are seriousS questions regarding the role of Jewish women in the public 

arena. Issues of halakha, tzeniut, and tradifion need to be considered in redefining 

the place of women in the Torah communify foday. But one thing has become 

clear: our sacred space is in the Beit Midrash. There is no mehitzah between 

women and Divrel Torah. Women are incapable of spiritual passivity in the world of 

learning. We may listen to the haftarof or the parshiot passively in shul before we 

have studied them, but nof afer. This remarkable transformation is the legacy of all 

those women who don keter 1orah.which is available to all those who seek i. 

0 



are many realms of mifzvor and iual in which Jewish women may find inspiration and fulfillment, bur aimua lorah keneged kulam Torah leamina is matchles 

what about those of us wno dre olessed sfhesam Helkenu Bein Yoshvei Beit midash - women who teach Torah to other women? We have been entrusted with the role of explicafing divine commands, elucidating the omnisignificance of sacred literature. and of interprering the erernal prophecies so that they continue to offer perspective to our Ives. Ihe responsiilify is overwhelming: the spiritual challenge - formidable. 

And vet for me. as for every feacher of lorah, nothing could be more fulifilling. How can I explain the spirifual exdltation which I experience every Rosh Hashanah hearing Shirat Hannah, as look around the Ezrat Nashim, recollecting the classroom scene I described abOve. holding the hand of my little one sitting beside me: or every Yom Kippur when we say "Hashem Hu HaElokim." knowing how many students have stood with me on Mount Carmel: or how I sit down to the Seder 
every year. exhausted like every other Jewish homemaker, but bolstered by the knowiedge that students to whom I have taught Sefer Shemot over the last twenty vears will read the Haggadah and explain if to their families in a way their mothers and grandmothers could not? 

am strengthened in my labors by the knowledge that with each passing year 
here are more and more learned women who Join the ranks of Torah teaching can think of no nobler occupation. 

nave argued that women learning Torah are making a unique contribution fo the WOy lorah unfolds in our generation to the peshatot hamithadshim bekhol yom. 

women, using their special sensitivitites, will best be able to reveal the 
to 5iuol valences of Torah still awaiting discovery.30 This power of innovation 

S Captured beautifully by a drashah in Pesikta deRav Kahana 

n Tis day they arrived at Sinat (Exodus 19:1). Was it on this day? 

aner, when you study My teachings let them not seem worn in your 

eS et them be as fresh as the day they were given. It does not say 

nat day:" it says 'on this day' (Bayom hazeh). since in this woria 

y a few engage in Torah study, but on that day in the doys ro 

ewill teach it to all of Israel and they will study and shai nor 

of l 
ef 

s Says: 'But such is the covenant I will make with fne House or 

their in nese days declares the Lord: / will put My teaching into 

Go S7 Deing and inscribe it upon their hearts. Then I wIil De ner 

a they shall be My people (Jer 31:33)." 

When 
Orah Torah i earned by all of Israel men and women alike fhen it will De a 

nich enters our 
"ermost being and is inscribed deeply upon our hearts. 



(7"wn ,or>wn) ,v>Wn mNSwTN VAN >u 
Shoshana Zotty. And All Your Children Shail be Learned: Women and the Stucy of Torah in 
Jewish Law and History (NJ, 1993). 

el Meir Hakohen (Kagan). Likutel Hatakhot. Sotah 20b: "t seems that all of this 
prohibifion against women learning Torah) applies only fo fimes past wnen everyone 
ved in her fathers house and tradition woas very strong. asSuring nar children would pursue fnelr párents' path, as it says, "Ask your fafher and he shall tell you. On That basis We could claim that she needn't learn Torah but merely rely on proper parenfal guidance. 

BUT noWadays, in our iniquity, as parental tradition has been seriously weakened and they moreover regularly study secular subjects. it is certainly a great mitzvan To feach them 
Humash Prophets and Writings. and Rabbinic ethics, such as Pirke Avot, Menorat Hamaor, ana tne lIke, so as to validate our sacred beliet; ofherwise fhey may STray toTally from GOd's parh and transgress the basic tenets of religion, God forbid." 

3. Moshe Meiselman, "Torah Knowledge for Women," Jewish Woman in Jewish Low (New York, 1978) pp. 34-43: Naomi Cohen, "Women and the Study of Taimud," radition 24(1). (Fall 1988). pp. 28-37: "Symposium on Women and Jewish Educafion". Tradition, 28(3). (Spring 1994); see Seeman, ibid.. particularly notes 21 and 26: SuSan Handelman, "Women and the Study of Torah in the Thought of the Lubavitcher Rebbe: A Halakhic Analysis" (1998, manuscript) 

Tina,nvNn SV nDNNI NOn mya",oUOD) nNN Inn 71 1y. 143-163 'Dy ,nnin Tinbn ea yen", Pp»>n TIT ;157-165 'ny ("vn ,5NTU) nO»m nwxn(Ty) T9RN N3 1p 9),ny 'Dp ,noxW STIn Dnin nn ;(7 An>) ",Dmeyn nNa nna nvNn TDyn 

4. NJPS translation. An alternate reading might be: "I am more valuable to you than ten Sons." 

5. .>wnAN AOPn v 7ina ",nmynvpni aion,nannSNYDU NTn i9D" ND SNMN DTAn",nyi npnyn nsn:nn" ,U9n onmN ; (1986, Nn) , D SNYN TIY 

7. The Rabbinic expression for this is n anwn o»a 1 Pav n found in Nedarim 64b: 

The example cited by tneGemara witn regard fo barrenness being equivalent fo death is. of course, Rachel who explicifty makes this statement. 

Oni npVN), n9n 272 
"On entering what does a man say? May It be Ihy WIll, O Lord my God, that no offence 
may ocCur through me. and fhat I may nor err in a mafter of Halakhah, and that my colleagues may rejoice in me. and that may not call Dure impure or impure, pure and that my colleagues may nof err ina maffer of Haiakhah, and that I may rejoice in them. Note that the standard franslation of this passage is based on Rashi, who connects the 
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nan a innw? with nn 272 79N NDI thereby interpreting it: "So that my p es may rejoice over me. 1.e., Over my discomfifure, and so bring sin upon Copves." I suspect (as my franslanion snows) That these fwo phrases are a request that TOroh one teaches and ledrns snouia oning only joy to speakers and hearers alike. 
Leviticus iicus 25:37. The literal sense of he fext is about loans: "Do not exact from him or accrued interest, Dur rear your God. Let him live by your side as your 

. 
odvance 

kinsman." 

10. bBB 626b: 

"1an nd o'DTip 

.397-402 'py ,7 pinn "nN°9noi nvi97Y TD",in SNTU ; "p 

N"D Yp»D ,nvnn,o'>Un) oYWN7bU noD,nwn pny omax 

p 

5 yp °D,(")UN ,} Nn) VN Mn N"w,Ta oin PN 

17 

.Tp 'D,(Vvn) pny nnn Mawn o1p> ,0»1 3py pn» 

6. See for example: 

yBerochot 5:1: 

Cs Elilyahu his father in 2 Kings 2: 12. 21. bsotch 36b. 
a remot Roabboh 1:15. 

tough most co 
eand ev explain David's grief as an authentic expression of pain, 

royer, Abravanel is the lone dissenfting vo OIce: 
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24. Such is the name of Phyllis Trible's well known volume of biblical studies; Texts o 

Literary-Feminist Readings of Biblical Narrafives (Philadelphia, 1984). in which Tamar i 

of the women discussed. 

25. bSanhedrin 21a 

26. Tosafot ibid: 

T> na n np 175y ip°na ndTAW TiN 0'y Dpn ia nwasn p (2a >Nin) 

27. Indeed, Abravanel is of this opinion: N TpD VI» N5 770n SN N) 117 pn moNU nn 

28. The wo classic explanations are supplied by Rashi: niannd N9W YOU 5y.V2 ITIN 

But the most poignant explanation is that of Yaakov Zvi Meklenberg, in his commentary 

Haketav VeHakabbalah Gen. 21:11: inn ao in7 nn nnsya N nav DnmaN Jen . 

HIS despair was great since no one was more capable than Abrahám fo cOunsea 

wayward son, yer as his parent he was unable fo do SO 

29. See Joel Wolowelsky, Women Jewish Law and Modernity (Hoboken, 199/) T 
RY N9V "Dy,"nin Tinn" ,n D ,(0"nwn,prHvm) nra morbn od,7N21y"IN 

nuin nvn 1> ms min nNJU ,>Ne» >o> pii 7211 n n min n nonp 

oran 
An enlighfening discussion of the position of the Rambam on women and 1O nd 

Marvin Fox, Torah Study for Women: Prohibited Permitted. Commanded" Leclu 
by Maayan (Boston, 1996). 

faped 

A grear lorah feacher of our times who was an inspiration for thousands O aht 
involved in lorah learning was Nehama Leibowitz z'". First and foremost, Nen she 
us how to learn and how to teach. Perhops more than any other figure o 
engendered a renaissance in the study of Tanakh and classical commentares 

As an indefatigable teacher she traversed the Land of Israel teaching a ung and 
i for 

words of Torah: observant and non-observant. Ashkenazim and sepnard 
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old. soldiers Rabbis, kibbutzniks and moshavniks. new immigrants in development towns. 
university professors and laymen alike ruly Keha Adat Bnei Yisrael. Every shiur with 
Nehama was a moving experience. Ihere was rarely a lesson which did not include a 

story a slice of liewhich breaned new meaning into ancient sources. In interpreting 
the etenal words of oran, Nehama saw the life experiences of all those in the classroom 
as being relevant fo the text in the same way that the text was relevant to their lives. 

Her hiddushei Torah and inimitable methodology are preserved for posterity in her Studies 
which have appeared in dozens of edifions and many languages. Yet, above and 

beyond her scholarship and creafivity, Nehama was a fowering example or loran veYirar 

Shamayim. Ihough relentlessy crifical in her pursuit of peshuto shel mikra she wos a 
woman of genuine humiliy and deep spirifuality. She was and will always be a 

magnificenf role model for all women who aspire to become Talmidot Hakhamim. 

32. This is the phrase used by Rashbam in Genesis 37:1 quoting his grandfather Rashi about 
the commentary he wished fo compose if only he had the time. 

33. See the commentary of Meir Leibush Maibim. Nahai Eshkol Lamentations 3:23.and 
most recenfily a modern treatment of the issue in: 

(1998 ,1N n) 2s-mbanas 

34. 

RD1.a7 : ND npn) Dy> Pn' nanm DnN Dn nm nanDN o1 Syi Daa nmin nN 

(N:3 



Reprinted with permission from Jewish Action, the magazine of the 

Orthodox Union. Winter 1998 
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