


SENSE AND SENSIBILITIES:
WOMEN AND TALMUD TORAH

Dr. Bryna Jocheved Levy

There is a quiet revolution taking place today in classrooms and halls of study, in
synagogues and homes, in Israel, in America, and throughout the world. Far from
the hue and cry of the somefimes acrimonious debate about the involvement of
women in public Jewish life, the study of Torah is changing the way Jewish women
view themselves and their connection to Jewish tradition.

In the early years of women's Torah education, women were offered a basic
school curiculum stressing practical halakhic knowledge and other morally
edifying studies.' This ifself was a concession to the changing times. Fearing that
women would leave the religious fold, the Hafefz Hayim rendered his famous
pesak that women should learn Scripture and ethics.? This ruling served as the
basis of Orthodox Jewish women's schooling., starting a process which has
confinued unabated to this day.

Today, in many circles, the initial limits on the scope of women's Torah leaming
have faded. Recent years have seen the inclusion of Talmud and other subjects
which were hitherto considered to be the exclusive province of men's Torah study.
However, the major change is that now women have the opportunity to study
Torah on a high level, not only in practical preparation for a career in teaching,
but as Torah lishma.

While women's precise halakhic obligation vis a vis Torah study is a complex
question,? it was not the desire to technically address this particular issue which led
to the establishment of batei midrash for women. The recent surge in the
involvement of women In serious Torah learning may have begun in some quarters
as a staternent of feminism. However, the constant growth in this important trend

comes not from contentious motives, but rather from women's deep desire to

achieve spiritual fulfillment through talmud Torah.

This profoundly positive development has yielded interesting fruit. In the course of
seeking quantitative parity in the study of Torah, women have discovered fhat
there is o qualitative difference in the way they leam Torah. In a very short time, we
have progressed from imitation fo innovation - innovation in search of tradition

Today wormen are talking Torah. We are finding our voices. conversing with Dﬂ'lt?l'
¥omen in a new spiritual diclogue. one whose point of departure is the halokhic
Way of life. We are discovering that the emotional and intellectual themes which
animate texts of Torah resonate deeply within aur own lives.
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, o xpression across the entire range of Torah learnin It
This reqllz‘chrzf; :‘,f,;;ogr ggzgdah - in which the emotional undertones of g 'rclg or
cppe'rﬂf; II; may be uniquely perceived by ears sensitized to human emotion
#‘rs:gi years of nurturing and care-giving. It appears in the perception of a
halakhic distinction - one which might seem to the male reader to be Purely
formalistic, but is revealed fo a woman’s inspection to be deeply rooteq in
psychological subtleties which bring new meaning to a familiar law,

Allow me to describe to you this dynamic meshing of text with life. The followin
vignettes are teling indicators of the power of Scripture and tradition to strig
responsive chords in their readers. They illustrate the experience of taimud Torgh for
women sfudentfs and teachers, and demonstrate that women today have the
pofenfial of effecting an important new development in the spiritual life of the
Jewish people.

All of the episodes described here are true. They are experiences which | have
shared with my students at Matan (Machon Torani LeNashim), where women of |
ages and all walks of life come to actively engage in talmud Torah. Here the
women of Jerusalem leave politics behind, seeking to uphold the blessing of
la'asok bedivrei Torah - to immerse themselves in study to enable them to live
enriched Torah lives.

The following are but a few journal entries in the life of one privileged to teach in
such an institution.

Itis a few days before Rosh Hashanah in the city of Jerusalem. The room is
overflowing with women who have come fo prepare themselves for the Days of
Awe. Together, we begin our study of the opening section of the Book of Samuel

which we women will hear recited as a haffarah on Rosh Hashanah. Today we wil
read it ourselves.

We read of Hannah's childlessness, and how she is taunted by the jealous Penincﬁ;
riannah grows used to her rivats hargh words. Paradoxically, it is her hUSDGgu
Elkanah who causes her grief. He says, compassionately: "Hannah, why aré Y

. | to
>1¥ing and why aren't you eating? Why are you so sad? Am | not more devoted
you than ten song?" 4

Oncafﬂ
Points out that even Elkanah's expressed € s N0

lack of understanding of her pain: Lr:rzrrsz b
does not have: she lacks not only €

One pf the women in the Class
for his wife demons’rro’res his

Substitute for the chi
ildre
mo'rherhood. " e



tudent odds that there is an additional dimension present in the
Another swhcﬁ Hannah suddenly redlizes is that Elkanah is resigned to her
dlialogue- ss.5 Her despair at being utterly alone in her hope of deliverance pushes
ch1|dl65n$1”cie' a bold move.¢ She will go alone to the House of the Lord. There she
ncle"r mur out her heart. She will say out loud what has been left unspoken. She will
Z;;ss what is in every woman's heart:

Master of the Universe! All that you have created in woman is
purposeful. You have created eyes with which to see, ears with
which to hear, a nose for smelling, a mouth for speech, hands for
toil, legs for walking. These breasts which you have given me -

are they not for nursing? Give me a son s¢ that | may nurse him!"
(Berakhot 31b)

| propose to the class that the thrust of this midrash is that motherhood for Hannah
is the ultimate expression of spiritual self-actualization. It is through her physical

being that her spirit will find expression. She longs not only for a child, but for
purpose and fulfilment.”

As | make this statement | weigh each word carefully. | stand before a group of
women both like and unike myself, teaching about childbirth, motherhood and
self-actualization, through the agency of a Biblical text. | empathize with the pain

of our heroine, and delight in her joy. But there are women in the class who identify
with her even more closely than |.

I look up from my books and | see two sisters, whom | know persondlly; the older -
childless, the younger - pregnant with her fifth child. | wonder how they relate to
this chapter. It is a sfory which they have read and re-read. How, | wonder, are
they reading it now? | ask myself how they relate to each other. They are not rival
wives vying for the love of one husband, but the fulfliment of the one and
emptiness of the other are very real parts of their lives. It must be difficult for them
fo relate to each other; so much must remain unsaid between them.

I have known these sisters for years, yet not well enough to get close to their
wounds. | would like to share words of encouragement. yet | fear to say that which
might offend or hurt, However, by learning the story of Hannah together with them,
| can offer hope and comfort. | know, too, that other women in the class are
thinking of and silently praying for their childless classmate, and for other friends

and Irelaﬁves who have not been blessed with children. Scripture gives expression
1o things which they dare not say.

As | close my Tanakh, | ponder the awesome responsibility inherent in teaching
WOrds of Torah which touch souls so deeply. | recall the teacher's prayer of R
Nechuniah b. Hakannah (Berakhot 28b)F: 72T YIN> NYW NON 1 TN NI 0
T PR - "May it be Thy will My Lord, that no mishap be caused by my
'eaching..". This classroom session has made me realize the relevance of this
Prayer beyond the reaim of halakhic ruling. We have studied a chapter of Tanakh.



and | pray that my triends shall find joy. comfort and hope in the words which thg
biblical text directs mé to say. This Rosh Hashanah we will sing Hannah's song in oy,
hearts, transformed, as prophecy for all those not yet blessed with motherhooq,

se. The women file out. As | put my books away | o
her mid-fifties. She, too, is on her way out, but first shm
lass was a great comfort to me". e

Another class draws toa c!o
approached by a woman in
says: "l must thank you - your C

| think to myself: What kind of comfort? | had just finished teaching Tny nN s, .
biblical injunction® which the Rabbis of the Talmud apply to a foscinc:ﬁng ﬂ‘lor;

dilemma:

Two men are traveling in the desert. They have only one canteen between them, |
they share it, they will both die. If one drinks, he will survive, but his companion f
not. What are they to do? Ben Petura contends that they should share their wmvn'il
so that neither will witness the death of his fellow. R. Akiva argues that the Own;.;rerl
the canteen shall drink, in accordance with this biblical ordinance: "Let him five S.
your side," - with you, not instead of you. Your life takes precedence over th Y
your fellow.'0 af of

We had considered and debated the divergent vi
: . ews. Whose life
precedence? What if one is a child and the other an adult? What if oneaﬁ

person of greater religious stature? What if the travelers are a man and a woman?
How do we measure the relative value of life?!! -

Qur discussion was animated and, no doubt, intellectually stimulating, but s

woman found it comforting. Before | can ! _
the explanation. consider what she meant. she provids:

:;;;Z}, TI g;;)(r:kofor Yad Sarah, a volunteer organization which lends meace
and death dec Urse, we never have enough to go around. My job s fo make fe
80-year old Cisions. Should this respirator go to an 8-month old baby of fo on

woman? A part of me dies every day. | never know if I've mace fre

ight choi
:]% lcthcnce. Our study of the sources has taught me that there s "0 snge
solute right decision. | find comfort in that "

I . o serpehiTl

Q:rmn;:éjrn’;% ?Y the passion in her words. | had taught the variows m!:"f v

WOman who eshuvot bearing on the verse as a theoretica study: rlw_efmf el

experie was Iving the halakha every day. By reading the texts in'9
nces, she has revealed a new facet of Torah.

inna

On Cln Folu
late m?:ihfez C:c:y we begin our class elsewhere. We find ourseNVe® oy
niury. The following case is under consideraﬁon‘??



i< driver took to the road. The young coachman rode ahead on the
orses puling fne wagon; his masfer saf in the cariage. He passed the fime by
cjeaning Nis P! ol. Although he infended to empty the barrel and shoot into the

sipped and he villed his faithful servant. He immediately made his way
to the town sage. asking how to atone for his tragic error. Eventually he found his
pema in Cracow, who ruled that he was fo go into exile for a full year.
ng in the same place for two consecutive nights, in addition fo fasfing.
fession, and observing the anniversary of the death every year as if it

making con
iversary of his own father's death.

were the ann

milar cases in the responsa of R. Abraham b. Isaac of Narbonne, '3
dah Weil,'4 R. Yair Hayim Bakhrakh,'8 R, Joseph Hayim of Bagdad,'®
b Weiss."7 | have brought these sources to our classroom in an
nderstanding of the biblical and rabbinic philosophy of

Miklat, the cities of refuge. the institution designed 1o deal
f refuge simply safe-havens from

form of punishment. d type of

We consider Si
R Jacob b. Ju
and R. lsaac Jaco
offort o gain some u

halakha regarding 'Arei
with accidental homicide. Are these cities 0

relatives thirsty for blood-vengeance? Are they a
exile? Perhaps they are G method of atonement.'® As we turn the pages. we

traverse the globe and travel through time. The women of the class are struck by
the recurrence of the issue throughout Jewish history: accidental homicide, in 4@
world with no biblical cifies of refuge. What operative principles for such cases can

be derived from the Torah and the teachings of Hazal?

The women concur that of the above-mentioned approaches 10 the problem, the
opportunity for atonement offered by the cities of refuge is of paramount
importance. This process is linked by rabbis of later times 0O other practices, so that

a person responsible for accidental homicide might make amends.

y with much food for thought. One of
she says as she hugs me. and leaves
tation of her words up fo me.

As class ends, students leave our hall of stud
'rh_ern approaches me. 'Thank you sO much!"
without another word. She has left the interpre

What was it that moved her so? | pause fo think: then, it all becomes clear. Her

hgsbqnd. a building contractor, was involved In G renovation project. A terrible

mishap took the life of a child - a case of accidental homicide. For her, there was

;i?;ng theorefical about our discussion. It was a Iive ssue, a raw nerve. For this
nt our class was a form of atonement. resolution, closure.
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t with fiery horses
ther: and Eliyahu

what were fhey

5’3; they kept on walking and talking. @ fiery chario
e denly appeared and separated one from the O
nt up to heaven in a whirwind" (2 KINgs 2:21) -



talking about?..Eliyahu took leave of Elisha with words of
Torah...they were recifing the Shema... "9

It is Eliyahu's final hour on this earth. He must pass his mantle on to Elishg his
disciple. They walk together engrossed in discussion, What was it that they werg
discussing? Keriyat Shema.

What possessed the rabbis to offer this suggesﬂoq'? A student surmi.ses_, that this
opinion s simply a function of the final hour; the recitation of the Shema is the fing
religious act performed before death. Ano’rhe?r student points out how the Rabbjs
cleverly interpret the phrase "Veshinantem  Levanecha  VeDibarig
Bam....Uviekhticha VaDerech'. Yet another woman Ioollzs for.c: deeper meanin q
unpacking the fundamentals of religious dogma confqlngd in the Shema, which
Eliyahu the Master reviews with his student before his final departure. But oy
discussion has not ended. Another voice is heard:

"You know, Bryna, | haven't thought about it in years... | was only a child...lt was the
summer of 1944, My mother and | had fled from Poland to Czechoslovakia, from
there to Hungary, and then we found ourselves in Rumania. It was in Rumania that
we managed to obtain British certificates allowing us fo leave for Palestine, by way
of Turkey. Three ships were waiting at the port. Although my mother and | were
booked on the second ship, my mother bribed an official to let us on the first, to be
with our only surviving family, for fear that we would once again be separated. The
ships set sail and we felt as if we were finally on our way to some sort of secure
destination. Suddenly we were attacked by a German submarine. Two of the
three ships sank, leaving no survivors. Ours was next. The captain jumped ship. We
all got together on the deck, held hands, and said: "Shema Yisrael Hashem

Elokenu Hashem Ehad'. We were preparing to die... Miraculously, we sailed along
unmolested and reached our destination”,

She glanced at the Tanakh before her, and then up at me, and continued "It hOSf
been over 50 years...suddenly our study of the final journey of Eliyahu and Eisha. ©

Keriyat Shema, of the fiery chariot which separated them, unearthed a memo
which time had long since buried..."

What was it about our story which awakened this long-suppressed memory”

. _ . jyohu
Was if @ yearning of an orphan of the Holocaust for the immortality 4 E::w to
which stired her? Perhaps it was the continuity embodied by Elisha, by Nis 9 search
PICk Up the mantle of his father? and start again, without turning back 0

o 500°
for a past he knew he Could not retrieve. What is clear is that this piblical epor1 10
had leapt twenty-eight

: om
o Nt hundred years into the future, enabling ONe “:”fe.
perience a catharsis of spirit which hag been denied her for most of "€

| turn away
DGI’Tif"\g fromn
Q pupil?

from the class

nt of E
Hlisha poses q c

- knowing now that the midrashic C'Ccoufeo»
nother question as well: With what does @



The Rabbls have enriched 'T.'e with their insight, and as a teacher | ha
on to this student. How moving it is that she has, in tumn, offered me o;eoﬁzﬁzd '
dimension of this lesson which | had never imagined. L

As our class begins, the women open to the thirty-ninth chapter of Genesis. Jo

; . Joseph
is pursued by the wife of Potiphar. Although the Bible fully describes the exferr?al
avents, the Rabbis suggest what was going on at the time in Joseph's heart.

Joseph, finding himself alone with Potiphar's wife, is about to fall into the alluring
clutches of sin when he is halted in his tracks by the image of Jacob his father, his
mentor, his consclence. He sees his father's face; he hears his voice?':
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At that moment, he beheld his father's countenance through the
window. "Joseph, your brothers' names will be inscribed on the
stones of the ephod. It is your choice: Will you be inscribed among
them. or will your name be erased and you remembered as a
companion of harlots?"

Joseph's father suddenly appears in the window, in the opening in the wall which
has separated Joseph from his family, and which might separate him forever from
the destiny of Benei Yisrael. His actions now wil determine his place in the roster of
Shivtei Kah. Will he become one of the stones of the ephod, engraved forever on

the mantle of holiness?
A woman sitting on the left explicates this midrashic text.

"My brother and | were taken from Belgium fo Auschwifz. Just before we were
parted my brother said, ‘We will never see each other again, 0 let me teach yOU[
one midrash about Joseph and Jacob, Whenever life will presen_1 you with mg;
dilemmas, see my face and you will know what fo do.' It is this Trdrash Jdenf
served fo guide me through many lonely and difficult ordeals.” the s
explains,

midrash has given to this woman.
rd was held together I‘rhroughl n\f
ther's house. It 1s remphng to w? /
uperego. but in fact it goes O'I
ptation. |oneliness nor eVl

| find myself amazed by the power which this
Joseph for her was a survivor, one whose WO
;:F”Gllresowe which he transported from his fa

IS midrashic text as classic example of Freudian s
deeper. Jacob was the moral anchor which neither tem
Coulg destroy,



In the silence which envelopes our classroom following this moving recollacyt
we realize that our friend has captured the power of Torah. This midrash served q
her anchor, her link with her brother who was taken from her, with her forebeor:
perhaps: but it was also her bridge into the future, a future which, in Auschwit,
could only be considered a wild dream. It was Joseph the slave who left EUroDé
with her: Joseph the dreamer who accompanied her to her new life; but Joseph
the stone in the ephod who sits in our shiur today.

ion_

The Midrashic prayer of the midwives, Shifra and Puah, is our point of departyre
The midwives - women who bring life into the world - find fhemselves commandeg
by Pharaoh fo be the agents of death. They are caught between a rock ang
hard place. The death of innocent babies, or their own. Their recourse is to prayer.
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And they gave life to the babies..They stood in prayer and
said to the Holy One, Blessed Be He, "Master of the Universe,
give them their lives!"?

The silence of the classroom is shattered by a sudden outburst of tears. What was it
I said? | have taught this midrash dozens of times. It is most certainly poignant, but
| had never thought of it as painful. The student explains about her baby with a
congenital heart defect, and as she does we witness her becoming an
inseparable part of the text. She cries as she utters the prayer of the midwives.
"Master of the Universe, give them their lives!"

After class the student comes to seek advice to help her through her ordedl. |
immediately realize that | have nothing to add. In our Beit Midrash she has already
found what she needs. The spiritual forfitude of Shifra and Puah described by the

Sages has inspired her to find strength, to shoulder her burden and to go forward in
life.

| am haunted by the silent stare of the woman still mourning the death of her fir;‘r
child. We are studying 2 Samuel 12: Batsheva gives birth to a son who, as the fruit
of David's iniquity, will not survive. The Bible describes the weeping and pemitssmcllgf
of David®, yet the mourning and pain of Batsheva, twice the victim of DV
fragic weakness, is not portrayed. Did she not mourn?

The silence of the student fills the vacuum in the text.

ory ©f
s are

TQmars

'\ ey chapfer in the tale of the downfall of the House of David & IM® 3
dmnons rape of Tamar. This is indeed a "text of ferror?; women ¢
eply affected by Tamar's fear, pain and anguish. We are gripped PY

A



sk PG KO BT A GRemOt 10 worg o 4 ach

. A Py L i "H’r.'cr 3 i
At G T8 VI Vedie weck o re ; ONCes. In her iast
terrey Ten e A else, rex findl ofternpt = n

gtz W (OOITY TR0 GO ST g Doies il oopr

fove!

Mgl Teve great Sttty ur CSerstonaing the ogic of
!“ﬂ-r{f,'f_, ?’f#"ﬂ‘f. s the tegnt Frm—fm,z hOonwy could
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optt g AR TG Arnnon’s sin entailed incest in addition to rg

Leg S IIIE TOMar's very own stotement ‘Please speak to the king: hepe" bl
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s wornen of Jeruyslern, we read the annais of the Davidic dynasty in our Beit
Micrash, kated neor the City of Dovid. We share the pain and humiliation of our
wmter of generahions ogo; wenigﬂwc*mﬂwemlestmwﬁchbngogowere
west with ner teors. The ingenuity of Hazals interpretation is clear, but we confinue
o, Swouss the passoge. straming to hear Tamar's own voice., pleading. across the
creyen of the ages

W clear,” suggests one student, *that Tamar's statement is her final attempt to
woedd off Armnon's heinous attock. Rope is a fear that women live with. Don't many
o ervision that if we ever found ourseives in such a position, we would
negatite with the ropist, that we would offer ourselves in some other way. to avert
re Weaence”? Tamar's proposal has nothing to do with her halakhic status vis a vis
Arrnon, she's just grasping at her last straw™?!

Glonces are exchanged among the students, we all feel that Tamar's voice has
teen heard in our classroom. We reread the verse, and her words Cry out to 1..15
frrm acrons the generations. The Rabbis seek a halakhic solution o the h mikra
e, Tarmar's problem is survival. There is no deeper ‘omek peshuto shel

on thart,
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ut Abraham fo the tesf.

*Some time afterward, God P

have v much to say about the Akedoh. but my class hasnfs n‘gh in insight. This
71 of my students. Her questions are probing; Ner €O
“Omon and her husband, like many ofher isroell PO
?rﬂ onely rond to their own personal Akedan - aod |
".ij G spernt years studying this piblical text. ¥ soldi
B of this woman's understanding. Her Yiizhak. d
:’f’r’”f“ - he will never laugh again. Her.hUSDUn”
sty ok Hashanah; today she teaches i fo us ail.
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"And the matter greatly troubled Abraham for it concerned his son

We learn about yet another trial of Abraham, this time a domestic conflic_f
affecting the greater good of the family. Sarah is certain that Ishmael must go. H!s
negative influence on her son Isaac is clear. Abraham, a father at long last. is
terribly pained by the thought of banishing his son.?® The decision to heed Sarah's
demand is rendered by the Aimighty. Only He has the perspective and objectivity
necessary to make this judgment. Was this the only resolution possible?

A lively discussion ensues. | am aftacked with angry and difficult questions: not
textual, but moral. They are being asked by a woman with a retarded son. The
expulsion of Ishmael is a test case for her, She and her husband are grappling with
the question of whether they should institutionalize their son or keep him at home.
They fear the effect of his behavior on their other child. They have not been
privileged to receive the word from on high: the story of Genesis 21 is the closest
they will come to revelation.

These stories are moving, but women's Torah learning is not composed only of such
moments. We also spend long hours poring over Midrash Tanhuma or reading a
teshuva of Radbaz (R. David b. Zimra), in our efforts to understand the basic
meanings of the texts. These accounts, however, demonstrate a striking and
somewhat radical point: it is precisely the subjective, emotional, "feminine"
cognitive style, which for years was asserted to be a barrier to women learning
Torah properly, which is precisely what has yielded such deep and moving insights
into the Word of God. We have only now begun to discover the contribution
which we can make to each other and to all those who love Torah and seek ifs
inspiration.

All of the women | have described here - and countless others - have found their
way to the Beit Midrash. It is here that they become part of a new generation of
Talmidot Hakhamim. women who are the students of the Rabbis, who are
mastering the wisdom of Torah not only by analyzing the sources but by engaging

them: by apprenticing themselves to the Sages.

ding the role of Jewish women in the public

rious questions regar : .
Tar:;r% ?s[s?_lesse of halakha, fzeniut, and tradition need fo be considered in redefining

i Torah community today.? But one thing has become

Lht:;b;?r Osr::;grgesr;);nc;h?s in the Beit Midrash. Thefg is no mehi?zuh be'fwlgenf

: d Divrei Torah. Women are incapable of spiritual pcsswliw in the world o

womgn ‘B listen to the haftarot or the parshiot passively in shul before we

il :;arn but not after. This remarkable transformation is the legacy of al

?hovee S\T:J:rlvf?;jn \fho' don Keter Torah,® which is available fo all those who seek If
oS
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There are many realms of mifzvot and ritual
nspiration and fulfiliment. but Talimug Torah
r“{]fChiBSﬁ

N which Jewish

women may fi
keneged kulam ¥ find

- Torah Iegm]ng is

what about those of us who are Dlessed "Shesam Helkenu Bein Yoshvei Bej
Hamigrash” - women who teach Torah to other women? We have been en::mf:g
with the role of explicating divine commands, elucidating the omnisignificance of
sacred literature. and of interpreting the eternal Prophecies so that they continue

o offer perspective to our lives. The responsibility s overwhelming; the spiituoi
~hallenge - formidable.

and vet for me, as for every teacher of Torah, nothing could be more fulfiling. How
can | explain the spiritual exaltation which | experience every Rosh Hashanah
neanng Shirat Hannah, as | look around the Ezrat Nashim, recollecting the
ciassroom scene | described above, holding the hand of my little one sitting beside
me. or every Yom Kippur when we say "Hashem Hu HaElokim," knowing how many
sfiudents have stood with me on Mount Carmel; or how | st down to the Seder
every year. eéxhausted like every other Jewish homemaker, but boistered by the
knowiedge that students to whom | have taught Sefer Shemot over the last twenty
vears wil read the Haggadah and explain it to their families in a way their mothers
ond grandmothers could not?

am strengthened in my labors by the knowledge that with each passing year
TMere are more and more learmed women who Join the ranks of Torah teaching 2! |
can think of no nobler occupation.

hove argued that women learning Torah are making a unique contribution to the
*ay Torah unfolds in our generation - to the peshatot hamithadshim bekhol yom. 2
Perhaps women, using their special sensitivities, will best be able to _reveai the
ndden spiritual valences of Torah still awaiting discovery.®3 This power of innovation

‘ Coptured beautifully by a drashah in Pesikta deRav Kahana:

On this day they arrived at Sinal (Exodus 19:1). Was it on this day?
Rather. when you study My teachings let them not seem worn in your
eves. let them be as fresh as the day they were given. It does nof S:T;
on that day:' it says 'on this day' (Bayom hazeh). since in "‘g W‘;’TD
only o few engage in Torah study, but on that day - in the ho; 5
~Ome - | will teach it to afl of Israel and they will study and s T—llousa
forget i, qs it says: 'But such is the covenant | will make with thﬁn ok
Ofsrael after these days - declares the Lord; | will put My ’9‘:’?’. ;} egmm

el nmost being and inscribe it upon thei hearts. Then I wi
0. and they shall be My people (Jer 31:33).%
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Shoshana Zolty, And All Your Children Shail be Learned: Women and the Study of Torgh in
Jewish Law and History (NJ. 1993),

2. R. Israel Meir HaKohen (Kagan). Likkutei Halakhot. Sotah 20D: "It seemswﬁth’f all of this
(Prohibition against women learning Torah) applies only to fimes past when everyone
lived in her father's house and fradition was very strong, assuring that '-:fh"dfﬂf" WOUl{d
Pursue their parents' path, as it says, "Ask your father and he shall tell you.* On that basis
we could claim that she needn't learn Torah but merely rely on proper parental Quidance,
But nowadays, in our iniquity, as parental tradition has been serlousl',f weakened and they
moreover regularly study secular subjects, it is certainly a great mifzvah to teach them
Humash, Prophets and Wiritings. and Rabbinic ethics, such as Pirke Avot, Menorat Hamaor,
and the like. so as to validate our sacred belief; otherwise they may stray totally from
God's path and transgress the basic tenets of religion, God forbid."

3. Moshe Meiselman, "Torah Knowledge for Women." Jewish Woman in Jewish Law (New
York, 1978) pp. 34-43; Naomi Cohen. "Women and the Study of Talmud," Tradition 24(1),
(Fall 1988), pp. 28-37: "Symposium on Women and Jewish Education”, Tradition, 28(3).
(Spring 1994); see Seeman, ibid., particularly notes 21 and 26; Susan Handelman, "Women
and the Study of Torah in the Thought of the Lubavitcher Rebbe: A Halakhic Analysis"
(1998, manuscript).
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4. NJPS transiation. An alternate reading might be:
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7. The Rabbinic expression for this is nmny 21wn 07112 XY 1 found in Nedarim 64b:
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The example cited by the Gemara with regard fo barrenness being equivalent to death is,

of course, Rachel who explicitly makes this statement.
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"On entering what does a man say? May it be Thy will. O Lord my God, that no offence
may occur through me, and that | may not err in a mcmer_ of Ha!okh_ah. and that my
colleagues may rejoice in me, and that | may not call pure IMmpure or Impure, pure onclil
that my colleagues may not err in a matter of Halal_chcrh, and that | may rejoice in them.
Note that the standard translation of this passage is based on Rashi. who connects the
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s Trible's well known volume of biblical studies: Texts of Ty,

24 Such is the name of Phylli ' |
giblical Narratives (Philadelphia, 1984). in which Tamar is gne

Literary-Feminist Readings of
of the women discussed.

25 bSanhedrin 21a:
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26. Tosafot ibid:
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27 Indeed, Abravanel is of this opinion: N2 TR MR} N9 D 2PN DN N 12T 90N MIDKRY 0
372 M OGN WP IMNTY NS PN 2N Y PRININ INANY TSN 1THD 93INY DN M MINDN
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(NIW 'y N:2 27PY INIITIN)

28 The two classic explonations are supplied by Rashi: MIINY NYW YUY Yy 102 MTIN 2Y

ONYYY T MPINY DY 0.

aut the most poignant explanation is that of Yaakov Zvi Meklenberg, in his commentary

HaKetav VeHakabbalah Gen. 21:11: 1nMnN2 210 AN P NNaya i 71209 Y2 DNNAN 2YN 7.

2 1IN 210 TIT 1IN0 INNT 221Y Al

His despair was great since no one was more capable than Abraham fo counsel a
wayward son, yet as his parent he was unable to do so.

1997); M1

29. See Joel Wolowelsky, Women, Jewish Law and Modernity (Hoboken.
YIN

AN ADY MY NN TINYNY N2 YD, (rUn DY) A TN 8V ,TRIY

30, )IAN 11 A9 AN N2 ,MIYAH NI TWIND N AN IND SN 1N prnd NYIv3
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(x: 3 R TN 20
An enlightening discussion of the position of the Rambam on women and Talmud Toron &
Marvin Fox, 'Torah Study for Women: Prohibited, Permitted, Commanded." Lecture taped
by Maayan (Boston, 1996).

31 A great Torah teacher of our times who was an inspiration for thousands of womeﬂr
nvolved in Torah learning was Nehama Leibowifz 271 First and foremost, Nehamo m”g;
us how to learn and how fo teach. Perhaps more than any other figure of fhis century sh®
engendered a renaissance Iin the study of Tanakh and classical commentares

thirsted 1O

As an indefatigable teacher she traversed the Land of Israel teaching all who il
youngd Qs

words of Torah: ocbservant and non-observant, Ashkenazim and Sepharadim.
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old. soldiers, Rabbis, kibbutzniks and moshavniks, new immigrants in development towns,
university professors and laymen alike - truly Kehal 'Adat Bnei Yisrael. Every shiur with
Nehama was a moving experience. There was rarely a lesson which did not include a
story - a slice of life - which breathed new meaning into ancient sources. In interpreting
the eternal words of Torah, Nehama saw the life experiences of all those in the classroom
as being relevant to the text in the same way that the text was relevant to their lives.

Her hiddushei Torah and inimitable methodology are preserved for posterity in her Studies
which have appeared in dozens of editions and many languages. Yet, above and
peyond her scholarship and creativity, Nehama was a towering example of Torah VeYirat
Shamayim. Though relentlessly critical in her pursuit of peshuto shel mikra she was a
woman of genuine humility and deep spirituality. She was and wil always be @
magnificent role model for all wormen who aspire to become Talmidot Hakhamim:.

32. This is the phrase used by Rashbam in Genesis 37:1 quoting his grandfather Rashi about
the commentary he wished to compose if only he had the time.

33. See the commentary of Meir Leibush Malbim, Nahal Eshkol Lamentations 3:23.and
most recently a modern treatment of the issue in:
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